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it as really a wholesome power, even for the control it exercised over 
secular tyranny, is a fact which it requires no very intimate knowledge 
of English literature to bring home to us." 

The work will be an enduring monument to the industry and thor- 
oughness of a great historian, and will command the protracted attention 
of every student of this portion of English history. 

J. W. Moncrief 

The University or Chicago 



THE PROBLEM OF RELIGIOUS CERTAINTY 1 

It has been very common to represent the Protestant doctrine of 
assurance as if it had no antecedents in Catholic theology, and to draw a 
sharp contrast between the state of fear and uncertainty which is sup- 
posed to characterize the Catholic Christian and the state of peaceful 
assurance which is the possession of the Protestant. This sharp antithe- 
sis has by recent interpreters to a certain extent been modified by the 
recognition of an element in mediaeval mysticism which in a way 
paralleled the Protestant religious sentiment. The painstaking and 
scholarly monograph before us undertakes to give a much more thorough 
examination of this important phase of theological doctrine. Heim 
contends that the problem is not rightly apprehended until it is made 
part of a larger investigation into the relation of Christian faith to the 
philosophical universal on the one hand and to the philosophical par- 
ticular on the other. The fundamental question may be propounded 
as follows: Is God Universal Being-as-such, to be known in so far as we 
can think in terms of universals ? or is what we can know of him to be 
obtained in a particular revelation and experienced through a particular 
plan of redemption ? If God is Universal Being-as-such, then a knowl- 
edge of God is just as possible as is the axiomatic knowledge of univer- 
sal principles. If, on the other hand, God is revealed only in particular 
historical events, knowledge of him cannot be furnished in any a-priori 
fashion, but must rest on evidence accessible to the senses and intellect. 

Heim introduces us to the historical working out of this problem by 
calling attention to the two elements which existed side by side in medi- 
aeval Christianity. Through Augustine there was introduced from neo- 
Platonism a mystic religious temper which conceived God as the onto- 
logical universal, and which therefore found in those thought-processes 
which involved statements about the universal a direct assurance of 

1 Das GewissheitsproUem in der systematischen Tkeologie bis zu SMeiermacher. 
Von Karl Heim. Leipzig: Hinrichs, ioio. ix+385 pages. M. 7. 
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the actual presence of God in consciousness. But over against this 
universalistic philosophy was the church tradition, with its insistence 
upon the Scriptures as the particular avenue of knowledge concerning 
God, and its dread of the subjectivity and freedom from ecclesiastical 
control which accompanied the neo-Platonic kind of religious assurance. 
The progress of scholastic thought is analyzed by Heim so as to show 
the conflict between these two ideals and the eventual harmonization of 
their claims in the later scholasticism. We cannot here reproduce the 
wealth of suggestive interpretations incorporated into his historical 
sketch. Suffice it to note that the outcome was a compromise which 
secured the rights of the ecclesiastical system. It was granted that 
man possesses certain innate ideas of universal validity, on the basis of 
which he can affirm with certainty the existence of God. But the more 
special and important truths concerning God's trinitarian nature and 
his plan of redemption could be known only through a special revelation. 
In order to guard this latter element from being too external and mechani- 
cal, the special gift of infused faith was asserted. The philosophical 
self-sufficiency which came to the front in Augustine's and Anselm's 
ontological theology disappears when we come to Duns Scotus. 

This survey of pre-Reformation thought reveals to us why such 
scholars as Denifle see in Luther a man who because of his disregard of 
the splendid critical work of the scholastics based religious certainty on 
a comparatively unstable and subjective foundation. Luther does, 
indeed, disregard the scholastic solution. It is doubtful whether he 
ever was intelligently interested in this solution of the problem. With 
uncritical but vital boldness, he introduces the older mystic certainty 
in a new guise. It is not the philosophical contemplation of universals 
which brings certainty to him, but rather the experience of redemption 
through Christ, as a result of which Christ dwells within the redeemed 
man's soul and speaks the words of assurance. This makes the possi- 
bility of assurance depend upon the working of a particular invasion 
of divine power into human experience; but the consequences of this 
invasion is an inward self-evidencing quality not unlike that which 
philosophical mysticism assigned to the apprehension of the Universal. 
As over against the broader foundations laid by Aquinas, this Protestant 
position may well seem precarious to a Catholic. Indeed, the rational- 
ism of the eighteenth century distinctly repudiated the particularism 
of orthodoxy, and sought again a "natural religion" which should rest 
upon universally valid grounds rather than upon a particular contingent 
historical revelation in the Bible. Even orthodoxy felt that an absolute 
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certainty based upon so subjective an experience as that of personal 
redemption was unsatisfactory, as is evidenced by the gradual retirement 
of the appeal to the inner testimony of the Spirit in favor of the rational 
proofs of the inspiration of Scripture. 

Schleiermacher formulated the problem in still another form. In 
the Reden he appealed to the feeling of absolute dependence which con- 
stitutes the basis for a religious experience of the Absolute. But in his 
Glaubmslehre he followed the Lutheran pathway in asserting that our 
experience of redemption through Christ is the source of Christian assur- 
ance. The first gives a universalistic basis for certainty; the latter a 
particularistic. Heim believes that in spite of the hints to the contrary 
in the Glaubmslehre, Schleiermacher's primary interest was in the uni- 
versalistic mysticism of the Reden and of his philosophical works. 

The book does not attempt any comparative evaluation of these two 
types of religious certainty. Heim's splendid historical survey, however, 
will be invaluable to students of protestantism in helping to relate the 
doctrine of assurance to the broader philosophical and epistemological 
problems which were so clearly apprehended and discussed by the 
scholasts. Moreover, it requires only a glance to see that these two 
types of religious thinking are still in vigorous existence in modern dis- 
cussions of theologians. Whether we shall attempt to rest our case on 
universal grounds or on a particular revelation is one of the undecided 
questions of present-day theology. Whether God is to be identified 
with the philosophical Absolute or whether he is to be known only 
through a particular revelation is a question which is by no means out- 
grown. The reading of this monograph serves both to give a higher 
appreciation of the philosophical acumen of the scholastic theologians 
and to define more clearly one of the pressing problems of modern 

thought. 

Gerald Birney Smith 
The University of Chicago 



THE CHRISTIAN DOCTRINE OF MAN 

Every thoughtful man is well aware of the antiquated character of 
the traditional theological doctrine of man. Modern biology and 
psychology are furnishing data concerning man's place in the universe 
and his psychic life which were unknown to the framers of traditional 
dogma. Mr. Robinson therefore essays a much needed service in his 



